RECENT WORK ON THE CULTS OF BOEOTIA:
ARCHAEOLOGY, EPIGRAPHY, AND HISTORY

Mpoogato épyo yia t1ig Aatpeieg tng Bowwtiag: ApxatoAoyia, Emypagiki, lotopia

Tuesday, 5 December

Panel 1: Dedicatory Practices

Dimitra Oikonomou (E@opsia Apxatotitwy Bowwtiag, dimitra.oikonomou@yahoo.com), Ot 1pimodes ota
Bowwtika gpa (9:40-10:00)

Agv €xouv Bpebel otn Bowwtia tpimodeg Twv pvnuELwdwy TUTIWY TIOU OQLEPWVOVTAV 0TA TTAVEAAVLO
lEpd Katd n lewpetpikn mepiodo. Qotdoo ta eAdylota Bpavouata tpimtodwy, oo ta BolwTikd LEpd
NG APXOTKNG, KAOOLKNG KOl EAANVIOTIKAG TiepLddou pe aveAAnvia euBéleia ( oto Mtwo 6pog, 1o 6p0og
EAikwva, ota tepd tou Ao wva lounviou kat Tou HpakAr otn Onpa, otig MAatatég, tov Opxouevo,
v Kopwvela) amodelkviouv OTL oL IOLOTEPES KOLVWVIKEG, TIOALTIKEG KOL LOTOPLKES OUVBINKEG, Euvonoav
KoL gfuttnpétnoav v a@Lépwar] toug, wg cUPPBoAa TtAoUTOU, TIOMTLKAS SUVOUNG KAt BPNoKEUTIKAG
g¢ouoiag. Néa atolyeia amoé Bnpaikd HpdkAsio, Tou Bplokotav Aiyo £Ew atd tnv KUPLA TIUAN TG TTOANG,
eTIBEPALWVOUV TNV OQLEPWOT TWV TPITTOdWY WG BPNOKELTIKWY CUPBOAWY KaL TIPOKTLKWV.

Nikos Gkiokas (Duke University, nikos.gkiokas@duke.edu), Kouros statues and human experience of
the sanctuary of Apollo Ptoos (10:00-10:20)

The sanctuary of Apollo Ptoos was a vital agent in the religious and political history of Archaic Boeotia.
According to Ducat (1971) around 120 kouroi had accumulated in the area of the sanctuary during this
period, the largest assemblage of such statues from a single sanctuary. | argue that these statues
fundamentally impacted the experience of the human users of the space. Visitors could have a
panoramic view of the over life size kouroi from afar and then wander amongst this army of statues,
some of which were under life size, when they were in the sanctuary. Other aspects of the sanctuary -
the rocky backdrop, the fountain, the architecture, the trees and vegetation — would have shaped and
affected this experience. The large population of kouroi differentiates the experience of this sanctuary
from experiences of other sacred spaces. Also, the statues’ varied style, standard iconography, large
assemblage, distribution and overwhelming physical presence in the sanctuary communicate and color
their aristocratic message: god-like men have common identity and a mission to co-operate and rule.
In my paper | zoom in on the mechanism of how this propaganda evolves in the sanctuary setting.

Maria Mili (University of Glasgow, maria.mili@glasgow.ac.uk), Family and the individual in Boiotian
dedications (10:20-10:40)

The paper explores the role of family in Boiotian religion by looking at the evidence of Boiotian
dedications. It will look in detail at Boiotian votive reliefs and inscribed dedications to explore the ways
in which the images on the reliefs, the inscribed texts and the accompanying dedicated objects,
shaped particular perceptions of the family as a unit, and of the role of various family members in it.
The Boiotian evidence is compared with similar material from Thessaly, a neighboring area with which
Boiotia shared similarities in political forms, religious tradition and with which it claimed links of
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kinship. The purpose of the comparison is to highlight what is distinctively Boiotian. Finally, the paper
will discuss the evidence in the light of what we know about gender roles in Boiotia, as well about the
role of the family in Boiotian political and religious ideology.

Panel 2: Local Cults through Time

Alice Solazzo (University of Palermo, alice.solazzo@unipa.it), Re-evaluating the role of Poseidon in
Boeotia: “pan-Boiotian” god? (11:40-12:00)

In Cults of Boiotia, Albert Schachter argued that Poseidon never has the function of "pan-Boiotian"
God, as this characteristic belongs only to Athena and Zeus Karaios. More recent studies on
Poseidon's prerogatives, in the region and beyond, together with excavations carried out up to 2020
by loannis Mylonopoulos, prompt a reconsideration of this deity's field of influence in Boeotia. In the
4th century BC the shrine consecrated to him at Onchestos was selected as the meeting place of the
koinon reconstituted by Philip 1l in the aftermath of the Battle of Chaeronea. This choice can only be
explained by recourse to the role that the god played in the identity affirmation of the Boeotians and in
the formation of a religious amphictyony in the region from very early times.

The aim of this report is to show that not only Poseidon in Boeotia was perceived as a true regional
god, but that he can even be counted as a federal god, since the Onchesteion fits into a larger network
linking the Boeotian amphictyony to the other federal contexts of Greece presided over by Poseidon,
especially when looking at the Peloponnese and the lonian dodecapolis.

Eleni Goula (Egopeia Apxatotitwv Bowtiag, egoula05@gmail.com), AAaAkoueveia-Tottoyévela ABnva:
0 TPOIOTOPIKOS TTPOoKATOXOS NG ITwviag (12:00-12:20)

Z0J@wva Pe v Kupiapxn droyn tou mapadidetat amd 1ig elhoAoyikée Tinyée, n Aatpeia tng ltwviog
ABnvag petahaumadedtnke otnv Bowtia amoé tnv Ococahiao katd v kaBodo twv Bowwtwv. MoAloi
paAlota utootnpifouv Twg Tipdkettal yia Yo OcooaAikn Aatpeia. Opwg, avaueoa 0TI OUWVUES
Aatpeieg Twv d00 TepLoywv (Ocooahia Kat Bowwtia) dlomiotwvovTol ApKETES DLAPOPES TIOU APOPOUV
TOUG LOPUTLKOUG MUBOUG, TNV AOTPEUTIKI SOWr| KAl TO TIEPLEXOPEVO, UTTODELKVUOVTOG TwG oTnpidovial o€
dLaopetikéc Tapadooels. Ltnv apolca avokoivwon Ba etiyelpnBel va e¢nyndei 1o mapadofo auto
Qawvopevo. Yrootnpiletal Twg tpodpouog e Itwviag Aatpeiag gival n avapyata Aatpeia tng
AhaAkopeveiag i) Tptoyévelag ABnvdg atnv kwtaidikr) Aekavn, n omoia, omwg Ba emiyelpnOel va
Kotadelytel avayetal otnv veoABikA emoxn kot cuvdéetal pe v dtadoon tng yewpyiag Kat v
avadnTnon METAMEUTIKWY TNywv 0Tov Xwpo Tou Awyaiou.

Efi Kourouni (Egopeia Apxatotitwv Bowwtiag, efikourouni@yahoo.com), Atévuoog. Ao toug Zatupoug
kat 1 Mawvades atougs BAdyoug (12:20-12:40)

0 Awévuoog, 86 Tou Kpaaotou, tng BAdoTnong, tou Bedtpou aAAG KOt Twv puoTNPiwy, AOTPEVTNKE
0ToV 0pXaio EAANVIKOG KOOUO péoa OTIO YIOPTEG PE TPAYOUBL, XOPO, Kal TIOUTIEG 600 Kaveig AANOG BedG.
21n Ocoyovia ava@épetal pntd mwg agou n BvntA Zepéhn £ouiée pe tov Aia, yévvnoe 0¢6. H yévvnon
Tou BeoU ar’ tnv kepauvoPohnuévn k6pn tou Kadpou, sival KL 0 TIKPOATESTEPOG PUBOC KUPiwG OTav 0
Awovuoog kat n Aatpeia tou eixe kaBepwOei AdN otnv EAAGda Kot gixe e§amAwBel otn Bowwtia. O
Atévuoog Aatpeuotav otn OnRa we Advuoog Auctog, "eAeuBepwtig”. Eival ToUTOXpova «TOTILKA»
Bedtnta, otevd ouvdedepévn pe Evav pubo kat Eva tAaiolo Beiag yévvnong BpuAog tng TOANG, Y tnv
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eloaywyn véwv tehetoupylwyv. Ot €0pTéG TTOU AGpBavav Xwpa TPog TV ToU fTav Ta AypLwvia, Kot Td
HpdkAewa Atoviota. Ot BLovUoLOKES YLOPTEG TTOU ATOV APLEPWHEVES G OUTOV KOL OL ATIELKOVIOEL OTNV
QYYELOTTAQOTIKN, KATadEKVOOUV TO TTAoO0 ayomntdg Be0¢ fTav yia toug avBpwtoug. H pyetaugicon katd
N SLAPKELD TWV E0PTWV TOU, ATV AVOTIOOTIAOTO KOUMATL TNG TEAETOUPYLaGC Kal uloBeTnBnke oxeddv ot
KaBe Aatpeutikn ekdnAwon Tpog Tunv tou Beol. Ta cuuPola TTou xpnotuotoenkav otn AlovuoLaKkn
Aatpeia, frav TOAAG Kat KaBgva att’ autd Qavépwve TIG DLOPOPETIKEG OYELS TOU BeoU, TO0O0 éviova Kal
yAo@upd, WOTE OTO TIEPAOUA TWV OLWVWY TO TAUTIOTOUV PE EKEIVOV KAl TIAPOAO TIOU apouoLwBnkav
amo tnv XPLOTLaVIKN Bpnokeid, va cuvexiouv va amaviwviol o€ TapadocLlakd £0LJa Ttou tTeAolvTalL o€
0AOKANpN tnv EAAGSA. EldikG otnv TEPiodo NG amokPLAG, N AOKA TIOU TO00 GUVOEBNKE e Tov
Al6vuoo, €ival To amopaitnto otowyeio Kade Aaikol SPWUEVOU PE TOUG GUUMPETEXOVTEC VO TNV
XPNOLUOTIOLOUV TIPOKELUEVOU VO OTIOKPUYOUV TNV TAUTOTNTA TOUG KL VO VTIUBOOV pLa SLAQOPETIKN
TpoowTtkotNTa. O BAAXIKOG YOPOG éva aTtd TO ATIOKPLATIKA £BLpa TTOU avOPLWVEL KABE XpOvo TN
Onpa, eaivetal va £xeL oTolyeln TIoU dLoKpivovTal yLa ToV BLOVUGLAKO TOUG XOPAKTHPA. Z€ auTr| TN
yLoptr, 10 Aaik6 €610 Ttou €xel KataBoAég kat pilec o€ dLovuolakG dPWEVa, KUpLapxXoUv oL
METOPQLEDELS, T KOUdOUVLA, Ta TPAYOUdLd, OL XOPOi Kal oL avattapactdoels. Méoa amo tnv apoloa
avakoivwarn Ba mpoatmadrjocoupe va avadeiouue tnv agvan cuvexlon tou EAANVIKoL TIoALTIOPOU péoa
amo tn dtovuolakn Aatpeia amd v apxadtnta éwg anuepa. H apakatadhikn mou Genaoe n
Alovuolokni Aatpeia 0Toug aLwVES givat Eviovn Kot EQOATAPLO yia Tnv ¢EAEN Tou Tpayoudlol, Tou
X0pou, NG Toinong KoL Kupiwg tneg yévvnong tou Bsdtpou.

Panel 3: Constructing Sacred Landscapes

Vassileios Aravantinos (Egopeia Apxatotitwv Bowwtiag, vass.aravantinos@gmail.com) and Kyriaki
Kalliga (E@opeia Apxatotitwv Bowwtiag, kikalliga@yahoo.ar), To tgpo tou HpakAry atn Onfa kat n
oulBoAr Tou otn dnuloupyia TOMTIKIG TAQUTOTNTAS OTN Orfa TWV OYILWY YEWUETPIKWY — TTPWIIWY
apxaikwy xpovwv (2:30-2:50)

Amtd 116 teheutaieg dekaetieg Tou 8% at. TL.X. -UETA aTIO ALWVES TIAPOKUAS KaL eykatdAewyngs- n Onpa
apxiCel va diekdikel Kupiapyxo poAo otn Bowwtia. Qotdo0o, avaloyes aLOELS EYEIPEL KAl N VEITOVIKA NG
ABrva. O avtaywviouog Twy 600 TOAEWV ATIOTUTIWVETAL OTN XWPEOBETNoN TwV LEPWV TWV BACLKWY
Beotrtwyv tng Onpag, dnA. tou lounviou AmoAMwva Kat Tou HpakAn, 6w amo ta votla teixn tng moAng.

To 1epd ToU HPOKAN, YyVWwoTO amod TIG apyaies TNyES, amokaAlQBNKe o€ cwoTikr avackar to 2005. O
TIUPAVOCS TNS TIPWLUNG AaTtpeiag evioTiletal o€ Pla TEAETOUPYIKA TIUPA PeYOAwY OLACTACEWY, OTNV
OTIOLO APLEPWVOVTAV TO TIAAVO OKEUN TIOU XPNOLUOTIOOUVTIOV OTO TEAETOUPYIKA yeUOTO.

H avaAuon twv KEPAPIKWY EUpNUATWY NG TIUPAG PTIOPEL VO dWOEL TIANPOPOPIES YL TOUG
OUMMETEXOVTEG, TO €i00¢ MG KaL TOV OKOTIO TwV TEAETWY O¢€ pLa emtoxn étou n Onpa apyxilel va
edpalwvel tn B€on ng we kupiapxn ToOAN tn¢ Bowwtiag.

Michael Dyer (University of St. Andrews, mad27@st-andrews.ac.uk), ‘Don’t pick the laurels.’ The
Sanctuary of Apollo Ptoion, local agriculture and 5th century BC Boiotia (2:50-3:10)

Alongside its Archaic prestige and Hellenistic rejuvenation, the paucity of Classical material from

the Sanctuary of Apollo Ptoion demonstrably indicates a period of decline. While scholarship has
moved past a model that sees this as part of a conflict between Akraiphia and Thebes, questions still
remain over why this occurred in the mid to late 5" century. This gap is illustrated by Schachter’s
comments, where Akraiphia could have ‘easily afforded’ both the Sanctuary of Apollo Ptoion and the
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nearby sanctuary of the Ptoion hero in the late Archaic/Early Classical period, but that ‘later on all this
would change’.

Through an interdisciplinary study, this paper suggests that activity at the sanctuary is intimately linked
with the local environment, agricultural network and Boiotian politics in the mid to late 5" century BC.
Through archaeobotanical datasets from comparable Archaic sanctuaries of Apollo, Archaic and
Hellenistic epigraphic evidence from the Sanctuary of Apollo Ptoion, and the local environment of the
Akraiphian chora, it is argued that the sanctuary of Apollo Ptoion formed a prominent node in an
agricultural network around Mt Ptoion that was locally significant for Akraiphia. This is in contrast to its
position in the Theban chora, where it occupied a regionally marginal space. It is theorised that the
continuing dedications at both Ptoion sanctuaries through to the mid-late 5" century is related to
continued agricultural activity, but where Theban landholders’ primary interest was socio-political
rather than economic. The subsequent decline of the sanctuary in the late 5" century coincides with
Theban expansion throughout southern Boiotia, where the newly available, fluvial land diminished the
socio-political advantage of agricultural activity on Mt Ptoion. As agriculture activity around the
sanctuary subsided, so too did the wealth of dedications and development of the site. The Sanctuary
of Apollo Ptoion’s Classical history exemplifies not the relationship between landscape and religious
worship, but between agricultural networks and displays of wealth.

Yannis Kalliontzis (lonian University, ykalliontzis@ionio.gr), Guillaume Biard (Aix Marseille Université,
guillaume.biard@univ-amu.fr), Alexandra Charami (Egopeia Apxatotitwv Bowwtiag,
alexharami@gmail.com), The sanctuary of the Muses at the Valley of the Muses: New research (3:10-
3:40)

The French School at Athens and the Ephorate of Antiquities of Boiotia are conducting a new research
project on the sanctuary of the Muses at the Valley of the Muses. The aim of this project is to study
the topography of the sanctuary and also the buildings and the material unearthed during the
excavations of P. Jamot at the end of the 19" century. These monuments were never thoroughly
published and a lot of questions about the sanctuary remain unanswered. From 2015 to this year, we
have studied the architecture of the altar of the Muses and we have produced a new reconstruction of
this central monument. We have equally studied other monuments, like the base bearing the statues of
the Muses and other statue bases. All this work on the sanctuary will be the object of our current talk.

Wednesday, December 6, 2023
Panel 4: Text and Cult

Barttomiej Bednarek (Ludwig-Maximilians University, bp.bednarek@uw.edu.pl), Dionysus Eleuthereus
in Eleutherae and in the Bacchae (9:00-9:20)

It is a commonplace statement that many Athenian tragedies contain an aetiology of cults. Euripides’
Bacchae probably was no exception, even though a large part of its epilogue in which Dionysus ex
machina described the establishment of his cult has been lost. On the metatheatrical level, the play
features a chorus of youths dressed as Bacchae and tells a story of a crossdressing tragic king, who
served as their prototype. It is, therefore, natural to suspect that the lost part of the epilogue contained
a reference to a cult of the divinity that was worshipped during the City Dionysia: Dionysus
Eleuthereus. According to tradition, the statue of this god was brought to Athens by the end of the
sixth century BCE from Eleutherae, a village at the foot of Cithaeron and situated very close to the
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border between Attica and Boeotia. As we learn from the fragments of Euripides’ Antiope, Eleutherae
was also the place traditionally associated with the Bacchic revelry of Theban women. These and
similar references scattered in the ancient literature confronted with the topography of the area
strongly suggest that Euripides’ Bacchae contained the aetiology of the cult of Dionysus that would
originally take place somewhere in Cithaeron, near the Hyrai, Erythrai and Eleutherai villages. Even
after the incorporation of the latter settlement into Attica, Theban people offered sacrifices there once
a year.

Nazim Can Serbest (Yale University, nazimcan.serbest@yale.edu), Thucydides and the Daidala: An
ecocritical re-examination (9:20-9:40)

The significance of the physical environment in Thucydides’ narrative of the Theban and Spartan
assaults against Plataea suggests a religious background (Foster 2009; Bruzzone 2019; Kingsley 2020)
that his ancient readers must have understood more easily than us (Liotsakis 2015). Iversen (2007)
has identified the context of the Theban attack of 431 as the celebration of the Little Daidala, and
interpreted the cult of Hera through the Thebans’ political claims over Plataea, building on Schachter’s
allusion to temple-building as a political act (1981: 245). This paper offers an ecocritical rereading of
Thucydides’ Plataean episodes in connection to later evidence on the Daidala in Plutarch and
Pausanias. It argues that the Plataean cult of Hera was instrumental for the clashes between Boeotian
polities, and was important for the Boeotians’ experience of such conflicts. Thucydides’ narrative
suggests that the Plataean physical landscape helped them forge connections between politics and
cults.

Tullia Spinedi (University of Urbino, tullia.spinedi@doc.orsoline.it), Mythology, rituals, sexual
boundaries: intersections between local poetry, local historiography, material culture in eastern Boiotia
(9:40-10)

The poetry of Corinna, whose chronology is debated, is characterized by a distinctive narrative content,
and reveals a local, inner point of view, devoted to a regional, 'ethnic' mythology. This means that a
'female' voice appears to be appointed to celebrate local heroes and episodes: Corinna's compositions
are not confined to female audiences and themes. Her poetry also shares some interests with local
historiographers, engaged in discussion about foundations, etiologies, identity of places: they focus
significant places, as the Ogygian gates or the Teumesos promontory in the Theban area. Corinna's
mythography pays attention to the eastern side of the region too: her poems preserve references to
eastern towns, such as Aulis, Hyria, Tanagra; to eastern heroes, such as Euonymos and Orion; to
eastern genealogies and religious activities, (marriages, sacrifices, consultation of oracles...).

The aim of the presentation is to compare Corinna's fragments concerning eastern Boiotia (including
Boeotica incerti auctoris, with a few new readings and interpretations that may reveal an interest in
traditions concerning Aulis) to local historiographers' sources and material finds, to investigate eastern
mythology and ritual practices; this might even enlighten women's involvement in shaping local
identity.

Panel 5: Ceramics in Context

Trevor Van Damme (University of Victoria, trevvd@uvic.ca), Two Euboean cult vessels from Eleon and
their Late Archaic context (11:00-11:20)
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The Eastern Boeotia Archaeological Project, a synergasia between the Ephorate of Boeotian Antiquities
and the Canadian Institute in Greece, has excavated on the acropolis of ancient Eleon since 2011.
These excavations have revealed considerable investment in the monumentalization of the acropolis in
the 6th century BCE but so far, the remains of a temple or altar on the acropolis remain elusive. From
2012-2018, the excavation of a gateway and ramped approach to the acropolis from the east revealed
significant quantities of discarded votive pottery and terracotta figurines, as well as other ritual objects
such as bronze phialai. These appear to be in secondary deposition, having been used to successively
raise and grade the ramped approach to the acropolis. It is unclear therefore whether the material can
be assigned to a single cult or perhaps multiple cults located in as-of-yet unexcavated parts of the site.

This paper presents what is known about the cults of ancient Eleon based on a review of the ancient
sources and archaeological finds from the acropolis itself. | will then focus my attention on two clear
Euboean imports found among the votive materials in the ramped entrance to the acropolis: a
diminutive hydria and a high-necked jug. Both vessels can be placed in the later part of the 6th century
BCE based on parallels from Euboea and their find contexts at Eleon. On Euboea both finds are closely
connected with cults of Artemis. After a brief consideration of their significance for identifying the cult
or cults worshipped on the Eleon acropolis, | briefly conclude by remarking on the significance of
increased interaction between Boeotia and Euboea in the Late Archaic period, namely the co-ordinated
invasion of Attica documented by Herodotus in 506 BCE (Hdt. 5.74).

Amy Smith (Reading University, a.c.smith@reading.ac.uk) and Katerina Volioti (University of
Roehampton, Katerina.Volioti@roehampton.ac.uk), Boeotian cups in their rural context (11:20-11:40)

Boeotian black-figure ceramics are known for hastiness in decoration, Athenian influence, and
evocations of festival culture. Whereas the kantharos is the characteristic ritual drinking shape of
Boeotia, e.g., at the Kabirion, in this presentation we focus on black-figure kylikes or shallow cups,
dating to the second half of the fifth century, which recall the crudeness of the Haimon Group that
thrived in Athens in the earlier fifth century and likewise catered to festival contexts. Indeed,
Haimonian cups, which are otherwise rare, are frequently found at Boeotian sites. In our consideration
of the interchange between black-figure kylikes/cups from these neighbouring ceramic centres we
consider iconographies as well as shape and decorative details, in seeking to understand their
relevance to Boeotia’s festival culture. Boeotian kylikes are characterised by more vegetation,
especially elongated palmettes perhaps under the influence of Euboean and local floral ware, but also
birds and other animals. We suggest that such an emphasis on nature emerges from Boeotia’s rural
context, wherein agricultural activity remained at the heart of local festivals to a greater degree than in
the urbanised Athens. with its formalised festivals such as the Panathenaia.

Alexandra Zampiti (AtevBuvon Mpoiotopikwv kot KAaotkwv Apxaotrjtwy, azampiti@culture.gr), Graffiti
on ceramic offerings to the Leibethrian Nymphs of Helicon (11:40-12)

The cave of the Leibethrian Nymphs on Mount Helicon is one of the few cult places that has been
researched in Boeotia. Although it is located at a height of 820 m. above sea level, the worshipped
deities seemed to be very popular and beloved by the local communities as attested by the hundreds
of various votive offerings that have been unearthed in the cave. Among them numerous artifacts bear
inscriptions, mostly of votive character. This paper focuses on the vases’ graffiti which constitute the
predominant category of those votive inscriptions and on the vases themselves. Apart from being the
indisputable epigraphic evidence of the deities worshipped in the cave and despite their short,
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formulaic, and schematic nature, they help us to further our knowledge about the identity of the
dedicants that reached the cave with their offerings. Moreover, the use of the Boeotian dialect and of
the Boeotian writing style on vases that can be safely dated mostly from the end of the 6th century
B.C. to the first half of the 5th century B.C. offers one more opportunity to broaden our experience in
the language that was spoken by common people at that time in Boeotia.

Panel 6: New Evidence for Cult Practice

Alexandra Charami (Egopeia Apyatotritwv Bowwtiag, alexharami@gmail.com) and Eleni Goula (Epopeia
Apxatotitwv Bowwtiag, egoula05@gmail.com), IyvnAdtnon tn¢ kafiptakric Aatpeiag uéoa amo tagika
ktepiouata ¢ Bowrtiag (2:00-2:20)

Z¢ kAmoLoug Tagoug amo Tavaypa, ORa kat AstBadld £xoupe oToLxEia OTIO UCTEPOKAOCLKA KOl
eANVIOTIKG KUpiwG KTeEpiopoTa ToU Yaptupolyv OTL 0 vekpog Atav punuévog ota KaBipia Muatnpla.
038nyo6¢ LvnAATNoNG autwy Twv evOEitEwV gival n TTAPOUCLO CUYKEKPLUEVWY HOTIRWY OTIS TIAPACTACELS
ayyeLoypagiag, To oToio apopouV HUBLKEC apnynoELs Ttou £xouv doULkd pOAO GTNnV KAPLPLOKNA
Aatpeia. XT16x0¢ NG TTAPOUaNG avaKoivwang ival va aviyveutel N onuacia tng kapLpLakng Aatpeiog o
OLaPOPES PBOLWTIKEG TIOAELS KOL VA OTIOKWOLKOTIOLNBOUV 0pLoPEVA OTIO To CUMPOA TG TToU
OUVOVTIWVTAL G€ TAPLKA OUVOAQ.

Anne-Charlotte Panissie-Oddon (Université Paris Nanterre,
annecharlotte.panissiecoddon@parisnanterre.fr), Between localism and federalism: Reconsideration of
the role of Boeotian manteis in the Hellenistic period (2:20-2:40)

Despite recent epigraphic and archaeological discoveries and of the change in perspective that has
taken place in the study of Religion in Ancient Greece in the last few decades, the general study of
Boeotian religious institutions has yet been largely neglected, with no particular attention paid to the
agents of Boeotian cults.

However, the uniqueness of Boeotian cult personnel undoubtedly lies in the creation of federal agents
in addition to civic ones, when the Boeotian koinon was refounded in 287 B.C. and some shrines were
upgraded to federal sanctuaries, such as the oracular sanctuary of Apollon Ptoos in Akraiphia. A re-
examination of federal dedications shows that federal responsibilities - in the case of the Ptoon, the
manteis — were not designed to mimic civic charges, enabling functions to be truly complementary
rather than duplicating each other. The federal level was thus superimposed on the civic level without
minimizing its scope.

Without overstating the importance of the federal level over the civic one, as recent historiography has
tended to do, we need to rethink this articulation between levels and restore the importance of
localism through the example of agents at work in oracular shrines.

Nikoloas Papazarkadas (University of California, Berkeley; EBviké 18pupa Epguvay,
papazarkadas@berkeley.edu), The cult of Leto in Boeotia: New evidence (2:40-3:00)

In my paper | will first investigate the rather rare, albeit not entirely unknown, cult of Leto in ancient
Boiotia. This initial section of my paper will serve as the background against which | will introduce and
analyze an unpublished Boiotian inscription that records a previously unattested epithet of Leto.
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Panel 7: Crossing Boundaries

Evi Tsota (E@opeia Apxalotitwv Bowwrtiag, e_tsota@yahoo.com) and Sofia Perlepe (Egopeia
Apxatotitwv Bowrtiag, perlepesofia@gmail.com), Liminal deities of Boeotia: crossers of boundaries
and gate guardians (4:00-4:20)

A liminal deity is a god or goddess in mythology presiding over thresholds, gates, or doorways, “a
crosser of boundaries”. They are the gods presiding over passages and gates and have a very
interesting role: to perform in moments of transition, helping humans navigate their way in unknown
territories. Some of these gods include entities of agriculture, seasons, fertility, and crossroads. An
entire group of liminal gods is also known as “psychopomps”, leading the dead through the journey
from life to death, guiding them into the underworld. The present study aims to explore the presence
of gate shrines, mainly in fortified Boeotian ancient cities, some dedicated to deities and some to
heroes as gate guardians.

Elli Tzavella (Epopeia Apxatotitwv Bowrtiag, ellitzavella@gmail.com), Continuity of cult: from pagan
sanctuaries to Christian churches in Boeotia (4:20-4:40)

Boeotia has produced monuments and finds which attest to religious cult during Late Antiquity (4th-
7th centuries), but these finds have been researched and published to a highly varied level. A few of
these Early Christian sites has been excavated systematically (basilica of Antikyra, basilica of Distomo),
while some of them (e.g., at Tanagra) were identified early in the history of archaeology. Other sites,
such as Pontza (Koroneia), Agia Paraskevi (Chaironeia) and Agia Paraskevi at Platanakia have been
identified in situ thanks to partial preservation of architectural remains. In a few cases (Skripou at
Orchomenos, Agios Georgios at Akraiphnio, Spyropoulou street at Livadeia) an Early Christian phase of
a church has been identified based on remains of mosaics.

The present paper gives particular emphasis on cases of churches which attest to conversion from
earlier, pagan religious sites. These sites are: Pontza (Koroneia), Agia Paraskevi (Chaironeia), Agios
Georgios at Akraiphnio, and Anthedon. Further cases of cult survival are attestable, but their Christian
successors date to a later period (e.g., Middle Byzantine, Frankish of later). These monuments are
discussed in their Late Antique context and are corroborated by epigraphic evidence, which testifies to
burial practice during Late Antiquity.

Stephanie Larson (Bucknell University, slarson@bucknell.edu), Continuity in Southeast Thebes: The
case of the Ismenion hill (4:40-5:10)

In this paper, | present data from the Ismenion hill that attest to reuse of the site and its return as a
locus for burial in the 6™-7" centuries CE. In the Bronze Age, the Ismenion housed chamber tombs,
like many of the other hills surrounding Thebes. The archaic and classical Thebans located the temple
to their main civic deity, Apollo Ismenios, directly atop a line of these Bronze Age tombs. By the early
Byzantine period, the ancient temple was abandoned and spoliated. Early Byzantine Thebans then
transformed the site back into a burial ground by installing an extensive yet relatively homogenous
cemetery. | focus on this later cemetery because of its fascinating multiple burials, all of which reveal
some form of leprosy often in advanced stages, in addition to other pathologies attested in new
genomic data. | discuss the relationship of this cemetery to the nearby church of Saint Luke the
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Evangelist, a foundation of the fifth-century CE, constructed of spoliated material derived in part from
the classical temple, and | speculate on potential cultic continuities at the site.



